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R4ja, one of the Mantris, are much looked up to by the Malays, with
whom their opinions and councils have considerable influence.

I had an opportunity of hearing a very long improviso speech from
the latter of these Malayan Ciceros, at Singie Sipat, on the boundary
question. His position, unlike that of European orators, was a squat-
ting one, on his hams, with the knees pliantly folded in front. The
style of his address, like that of the generality of Asiatics, was grave
and pompous; but the flow of his words easy and unbroken, except by
a few little attentions bestowed on his betel-pounder (' Gobik ), by which
his right-hand was kept in almost continual motion.

The speech, however, was so long, that the Parghilii of Rumbdwe
was fairly snoring before the customary Ah, bagitu lakh/ announced
the finale of the effusion. Touching the gift of eloquence, I have
observed that the Malays of the interior have generally a better and
freer manner of expressing themselves than those of the coast; the
language in which they clothe their sentiments is far more figurative,
and full of metaphors, drawn from natural objects, and cannot fail to
strike the hearer as highly pleasing and simply poetical. Their popular
traditions are seldom put to writing, being committed to memory by
some of their elders, and sometimes by old Malay ladies of rank, who
are regarded by the simple natives, much in the light of a casket
containing a valuable gem. Many of their customs are singular and
peculiar, and deserving of more attention than has hitherto been paid
them.

I1.—Quotations from Original Sanscrit Authorities in proof end illustration
of Mr. Hopason’s Sketch of Buddhism.

[Continued from page 38.]

QUOTATIONS.
The Swabhavika Doctrine.

1. All things are governed or perfected by Swabkdva* : 1 too am
governed by Swabkdva. (Ashta Sahasrika.)

2. It is proper for the worshipper at the time of worship to refleet
thus: T am Nirliptt, and the object of my worship is Nirlipt; I am
that God (Tswara) to whom 1l address myself. Thus meditating, the
worshipper should make puja to all the celestials: for example, to
Vajra Satwa Buddha, let him pay his adorations, first, by recollecting
that all things with their Vija mantras came from Swabkdva in this or-

* Swa, own, and bhdva, nature. Idiosyncrasis.
+ Intact and intangible, independent.
L2
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der:—from the vija* of the letter Y, airs from that of the letter R, fire ;
from that of the letter V, or B, water, and from that of the letter L,
earth ; and from that of the letter S, Mount Sumers. On the summit
of Sumer is a lotos of precious stones, and above the lotos, a moon
crescent, upon which sits, supremely exalted, Vajra Satwa. And as
all (other) things proceed from Swabkdva, as also does Vejra Satwa,
thence called the self-existentt. (Pujd kand.)

3. All things and beings (in the versatile universe) which are alike
perishable, false as a dream, treacherous as a mirage, proceed, according
to some, from Swabkdva, (nature,) and according to others, from God,
(Iswara ;) and hence it is said, that Swabkdive and Iswara are essentially
one, differing only in name}. (Ashta Sahasrika.)

4. At the general dissolution of all things, the four elements shall
be absorbed in Sénydkdr-Akdsh (sheer space) in this order: Earth
in water, water in fire, fire in air, and air in Akdsh, and Akask in
Siinyita, and Sinydta in Tathata§, and Tathate in Buddha, (which
Maha Stnydtal|) and Buddha in Bhavana, and Bhdvana in Swebhdva.
And when existence 1s again envolved, each shall in the inverse order,
progress from the other. From that Swabkdvae, which communicates
its property of infinity to Akdsk, proceeded into being, in Akdsh, the
letter A. and the rest of the letters; and from the letters, Adi Buddha¥
and the other Buddhas ; and from the Buddhas, the Bodki-Satwas, and
from them the five elements, with their Vija Mantras. Such is the
Swabhdvika Sansdr ; which Sensdr (universe) constantly revolves between
Pravritti and Nirvritti, like a potter’s wheel. (Divye Avaddn.)

* Root, radix, seed.

+ This may teach us caution in the interpretation of terms. I understand the
dogma to announce, that infinite intelligence is as much a part of the system of
pature as finite. The mystic allusion to the alphabet imports nothing more
than its being the indispensable instrument and means of knowledge or wisdom,
which the Buddhists believe man has the capacity of perfecting up to the stand.
ard of infinity.

1 See the note on No. 3, on the Yatnika system.

§ Tathata, says the comment, is Satya Juyan ; and Bhdvana is Bhdva or Satla,
i. e. sheer entity.

|| See note on quotation 1 of the section 4'di Buddha.

¢ Here again I might repeat the caution and remark at quotation 2. I have
elsewhere observed, that Swdbhdvika texts, differently interpreted, form the basis
of the Aiswarika doctrine, as well as that the Buddhas of the Swdbkdvikas, who
derive their capacity of identifying themselves with the first cause from nature,
which is that cause, are as largely gifted as the Buddhas of the Aiswarikas, deriv-
ing the same capacity from A'di Buddha, who is that cause. See remarks on
RemusaT apud Journal of Bengal Asiatic Society, Nos. 32, 33, and 34.
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5. Mahd Sinydta is, according to some, Swebhdve, and, according
to others, Iswara ; it is like the ethereal expanse, and self-sustained.
In that, Maohd Sinydta, the letter A, which the Vija Mantra of Updya*,
and the chief of all the Vija Mantras of the letters, became manifest.
(Rucha Bhdgavati.)

6. Some say creation is from God: if so, what is the use of Yatna
or of Karma +? That which made all things, will preserve and destroy
them ; that which governs Nirvritti, governs Pravritti also. (Buddha
Charitrakdvya. )

7. The sandal tree freely communicates its fragrance to him who
tears off its bark. Who is not delighted with its odour ? It is from
Swabhkdva. (Kalpalata.)

8. The elephant’s cub, if he find not leafless and thorny creepers
in the green wood, becomes thin. The crow avoids the ripe mangoi.
The cause is still Swabkdva. (Do.)

9. Who sharpened the thorn? Who gave their varied forms,
colours, and habits to the deer kind, and to the birds ? Swabhdva / It
is not according to the will (ichkchha) of any; and if there be no desire
or intention, there can be no intender or designer§. (Buddha Charitra.)

10. The conch, which is worthy of all praise, bright as the moon,
rated first among excellent things, and which is benevolent to all
sentient beings, though it be itself insensate, yields its melodious
music, purely by reason of Swabhdva. (Kalpalata.)

11. That hands and feet, and belly and back, and head, in fine,
organs of whatever kind, are found in the womb, the wise have attri-

* Upaya, the expedieat, the energy of nature in a state of activity. See the
note on No. 6, of the section 4’di Sangha.

t See the note on quotation 9 of this head. Yaéna and Karma may here be
rendered by intellect and morality.

1 These are assumed facts in Natural History; but not correct.

§ Here is plainly announced that denial of self-consciousness or personality
in the causa causarum which constitutes the great defect of the Swabhdvika
philosophy: and if this denial amount to atheism, the Swabkavikas are, for the
most part, atheists ; their denial also of a moral ruler of the universe being a neces.
sary sequel to it. Excepting, however, a small and mean sect of them, they all
affirm eternal necessary entity ; nor do any of them reject the soul’s existence be-
yond the grave, or the doctrine of atonement. Still Ncwron’s is, upon the whole,
the right judgment, ¢ Deus sine provideutia et dominio nihil est nisi fatum et
natura.” The Swdbhdvika attempts to deify nature are but a sad confusion of
cause and effect. Buf, in a serious religious point of view, I fail to perceive
any superiority possessed by the immaterial pantheism of Brihmans over the
material pantheism of the Buddhists. Metempsychosis and absorption are
comamon to both,
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buted to Swabkdva ; and the union of the soul or life (4'tma) with body,
is also Swabhdva. (Buddha Charitra Kivya.)

12. From Swabhdiva (nature) all things proceeded ; by Swabkdva
all things are preserved. All their differences of structure and of habits
are from Swabhdva : and from Swabhdva comes their destruction. All
things are regulated (suddha) by Swabhdva. Swabkdva is known as
the Supreme. (Pujd kand,—from the Rucha Bhdgavati, where the sub-
stance is found in sundry passages).

13. Akash is Swdbhdvike, because it is established, governed, per-
fected (suddha) by its own force or nature. All things are absorbed in
it: it is uncreated or eternal; it is revealed by its own force; it is
the essence (A4'tma*) of creation, preservation, and destruction ; it is the
essence of the five elements; it is infinite; it is intellectual essence
(Bodhandtmika). 'The five colours are proper to it; and the five
Buddhas ; and the letters. It is Sinydta; self-supported; omnipre-
sent: to its essence belong both Pravritti and Nirvritti. This Akdsh,
which is omnipresent, and essentially intellectualt, because infinite things
are absorbed into it, 1s declared to be infinite. From the infinite nature
of this 4kdsh were produced all moving things, each in its own time,
in due procession from another, and with its proper difference of form
and habits. From the secret nature of Akdsh proceeded likewise,
together with the Vij Mantra of each one, air with its own mobility ;
and from alr, fire with its own heat; and from fire, water with its
intrinsical coldness; and from water, earth with its own proper solidity
or heaviness; and from earth, Mount Sumerz with its own substance
of gold, or with its own sustaining power (Dhdtwdtmika); and from
Sumeru, all the various kinds of trees and vegetables; and from® them,
all the variety of colours, shapes, flavours, and fragrances, in leaves,
flowers, and fruits. Each derived its essential property (as of fire to
burn) from itself; and the order of its procession into existence from
the one precedent, by virtue of Swabhdva, operating in time. The
several manners of going peculiar to the six classes of animate beings
(four-legged, two-legged, &c.), and their several modes of birth, (ovi-

* One comment on the comment says, 4'¢ma here means stkéan or dlaya, i. e.
the ubi of creation, &c.

+ Akdsk is here understood as synonymous with Sénydfa, that is, as the
elemental state of all things, the universal ubi and modus of primal entity, in a
state of abstraction from all specific forms : and it is worthy of note, that amidst
these primal principles, intelligence has admission. It is therefore affirmed to
be a necessary end, or eternal portion of the system of nature, though separated
from self-conseiousness or personality. In the same manner, Prdjna, the sum
of all things, Diva natura, is declared to be eternal, and essentially intelligent,
though a material principle.
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parous, &c.*) all proceeded from Swabhiva. From the Swabhiva of
each mansion or habitat (Bhavana) resulted the differences existing
between the several abodes of all the six orders of animate beings.
The existence of the feetus in the womb proceeds from the Swabdhiva of
the union of male and female; and its gradual growth and assumption
of flesh, bones, skin, and organs, is caused by the joint energy of the
Swabhdva of the feetus, and that of time, or the Swabkdva of the feetus,
operating in time. The procession of all things from birth, through gra-
dual increase, to maturity ; and thence, through gradual decay, to death,
results spontaneously from the nature of each being ; as do the differ-
ences appropriated to the faculties of the senses and of the mind, and
to those external things and internal, which are perceived by them.
Speech and sustenance from dressed food in mankind, and the want of
speech and the eating of grass in quadrupeds, together with the birth
of birds from eggs, of insects from sweat, and of the Gods (Devatds)
without parentage of any sort : all these marvels proceed from Swabhdva,
(Comment on the Pujd kand, quotation 12.)
The AiswarikA System.

1. The self-existent God is the sum of perfections, infinite, eternal,
without members or passions; one with all things (in Pravritti), and
separate from all things (in Nirvritti), infiniformed and formless, the
essence of Pravritti and of Nirvrittit. (Swayambhi Purdna.)

2. He whose image is Sunydtae, who is like a cypher or point,
infinite, unsustained (in Nirvritti), and sustained (in Pravritti), whose
essence is Nirvritti, of whom all things are forms (in Pravritti), and
who is yet formless (in Nirvritti), who is the Iswara, the first intellectual
essence, the A'di Buddha, was revealed by his own will. This self-

* By etceetera, understand always (more Brahmanorum). That Buddhism forms
an integral part of the Indian philosophy is sufficiently proved by the multitude
of terms and classifications common to it, and to Brahmanism. The theogony
and cosmogony of the latter are expressly those of the former, with sundry addi-
tions only, which serve to prove the posteriority of date, and schismatical seces-
sion, of the Buddhists. M. Cousiy, in his course of philosophy, notices the
absence of a sceptical school amongst the Indian philosophers. Buddkism, when
fully explained, will supply the desideratum; and I would here notice the
precipitation with which we are now constantly drawing general conclusions
relative to the scope of Indian speculation, from a knowledge of the Br4hmanical
writings only—writings equalled or surpassed in number and value by those of
the Budddisis, Jains, and other dissenters from the existing orthodox system of
Vydsa and Sankara A'chirya. i

1 Pravritti, the versatile universe ; Nirvrifti, its opposite, this world and the
next. Pravritti is compounded of Pra, an intensitive, aud vriffi, action, occu-
pation, from the root vd, to blow as the wind; Nirvrifti, of Nir,a privative, and
vritti, as before.
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existent is he whom all know as the only true Being; and, though
the state of Nirvritti be his proper and enduring state, yet, for the
sake of Pravritti, (creation), having become Pancha-jnydndtmika, he
produced the five Buddhas thus ; from Suvi-suddha-dharma-dhdtuja jnyan,
Vairo chana, the supremely wise, from whom proceed the element of
earth, the sight, and colours; and from Adorskana-jnyan, Akshobhya,
from whom proceed the element of water, the faculty of hearing, and
all sounds; and from Pratyavekshana-jnydn, Ratna Sembhavae, from
whom proceed the element of fire, the sense of smell, and all odours;
and from Samta-jnydn, Amitdbha, from whom proceed the element of
air, the sense of taste, and all savours; and from Krityanushtha-jnydn,
Amogha Siddhe, from whom proceed the element of ether, the faculty
of touch, and all the sensible properties of outward things dependent
thereon. All these five Buddhas are Pravritti kdmang, or the authors
of creation. They possess the five jnyans, the five colours, the five
mudras, and the five vehicles*. The five elements, five senses, and
five respective objects of sense, are forms of themt. And these five
Buddhas each produced a Bodhi-Satwa, (for the detail, see Asiatic
Society’s Transactions, vol. xvi.) The five Bodhi-Satwas are Srishti-
kdmang, or the immediate agents of creation; and each, in his turn,
having become Sarvaguna, (invested with all qualities, or invested with
the three gunas,) produced all things by his fiat. (Comment on quot. 1.)

3. All things existent (in the versatile universe) proceed from some
cause (hétu) : that cause is the Tathdgata} (Adi Buddhz) ; and that

* See Appendix A.

+ The five Dhyani Buddhas are said ta be Pencha Bhita, Pancha Indriya, and
Pancha Ayatan dkar. Hence my conjecture that they are mere personifications,
according to a theistic theory of the phznomena of the sensible world. The
6th Dhydni Buddha is, in like manner, the icon and source of the 6th sense, and
its object, or Manasa anl Dharma, i. e. the sentient principle, soul of the senses,
or internal sense, and moral and intellectual phenomena. In the above passage,
however, the association of the five elements is not the mostaccredited one, which
(for example) associates hearing and sounds to Akésh.

+ This important word is compounded of Tatka, thus, and gata, gone or got,
and is explained in three ways. lst, thus got or obtained, viz. the rank of a
Tathégata, obtained by observance of the rules prescribed for the acquisition of
perfect wisdom, of which acquisition, total cessation of births isthe efficient con-
sequence. 2nd, thus gone, viz. the mundane existence of the Tathdgata, gone so
as never fo refurn, mortal births having been closed, and Nirvritti obtained, by
perfection of knowledge. 3rd, gone in the same manner as it or they (birth or
births) came; the sceptical and necessitarian conclusion of those who held that
both metempsychosis and absorption are beyond our intellect (as objects of _
knowledge), and independent of our efforts (as objects of desire and aversion—as
contingencies to which we are liable) ; and that ¢kaf which causes births, causes
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which is the cause of (versatile) existence is the cause of the cessation
or extinction of all (such) existence : so said Sdkya Sinka. (Bhadre
Kalpavadan.)

4. Body is compounded of the five elements : soul, which animates
it, is an enamation from the self-existent. (Swayambhu purdna.)

5. Those who have suffered many torments in this life, and have
even burned in hell, shall,if they piously serve the Tri Ratna (or Triad),
escape from the evils of both. (A4vadin Kalpalatd.)

6. Susanpu (a Rija of Benares) was childless. He devoted himself
to the worship of Iswara (A'di Buddha) ; and by the grace of Iswara
a sugar-cane was produced from his semen, from which a son was born
to him. The race® remains to this day, and is called Ixksmava Axv.
~ (Avaddn Kalpalatd.)

likewise (proprio vigore) the ultimate cessation of them. The epithet Tathdgata,
therefore, can only be applied to A’di Buddha, the self-existent, who is never
incarnated, in a figurative, or at least a restricted, sense;—cessation of human
births being the essence of what it implies. I have seen the question and
answer, ‘ what is the Tathdgata ? 1t does not come again,” proposed and solved
by the Rakska Bhagavati, in the very spirit and almost in the words of the Vedas.
One of a thousand proofs that have occurred to me how thoroughly Indian
Buddhism is. Tathéagata, thus gone, or gone as he came, as applied to 4’di
Buddha, alludes to his voluntary secession from the versatile world into that of
abstraction, of which no mortal can predicate more than that his departnire and
his advent are alike simple results of Lis volition. Some authors substitute this
interpretation, exclusively applicable to A’di Buddha, for the third sceptical and
general interpretation above given. The synonyme Sugafa, or ¢ well gone, for
ever quit of versatile existence,’ yet further illustrates the ordinary meaning of
the word Talhdgata, as well as the ultimate scope and genius of the Buddhist
religion, of which the end is, freedom from metempsychosis ; and the means, perfect
and absolute enlightenment of the understanding, and consequent discovery
of the grand secret of nature. What that grand secret, that ultimate truth, that
single reality, is, whether all is God, or God is all, seems to be the sole propo-
situm of the oriental philosophic religionists, who have all alike sought to
discover it by taking the high priori road. That God is all, appears to be the
prevalent and dogmatic determination of the Brahmanists ; that all is God, the
preferential but sceptical solution of the Buddhists; and, in a large view, I
believe it would be difficult to indicate any further essential difference between
their theoretic systems, both, as I conceive, the unquestionable growth of the
Indian soil, and both fouuded upon transcendental speculations, conducted in
the very same style and manner.

* That of Sdkya Sinha, and said by the Buddhists to belong to the solar line
of Indian Princes. Nor is it any proof of the contrary, that the Paurdnika
genealogies exhibit no trace of this race. Those genealogies have been altered
again and again, to suit current prejudices or partialities. The Brihmans who

M
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7. When all was void, perfect void, (Sinya, Mahd Sinya) the trili-
teral syllable Aum became manifest, the first created, the ineffably
splendid, surrounded by all the radical letters (Vija Akshara), as by a
necklace. In that Aum, he who is present in all things, formless aund
passionless, and who possesses the T7i Ratna, was produced by his
own will. To him I make adoration. (Swayambhu purdna).

The Karmika System.

1. From the union of Updya and Prajna*, arose Manas, the lord
of the senses, and from Manas proceeded the ten virtues and the ten
vices; so said Sakya Sinka. (Divya Avadan.)

2. The being of all things is derived from belief, reliance, (pratyaya,)
in this order : from false knowledge, delusive impression ; from dclusive
impression, general notions ; from them, particulars; from them, the
six seats (or outward objects) of the senses; from them, contact; from
it, definite sensation and perception ; from it, thirst or desire; from it,
embryotic (physical) existence ; from it, birth or actual physical exist-
ence; from it, all the distinctions of genus and species among animate
things ; from them, decay and death, after the manner and period
peculiar to each. Such is the procession of all things into existence
from Avidya, or delusion : and in the inverse order to that of their
procession, they retrograde into non-existence. And the egress and
regress are both Karmas, wherefore this system is called Kdrmika.
( Sdkya to his disciples in the Racha Bhagavati. )

3. The existence of the versatile world is derived sheerly from
fancy or imagination, or belief in its reality ; and this false notion is
the first Karma of Manas, or first act of the sentient principle, as yet
unindividualized ? and unembodied. This belief of the unembodied sen-
tient principle in the reality of a mirage is attended with a longing
after it, and a conviction of its worth and reality; which longing is
called Sanscdr, and constitutes the second Karma of Manas. When
Sanscdr becomes excessive incipient individual, consciousness arises
(third Karma) ; thence proceeds an organised and definite, but arche-
typal body, the seat of that consciousness, (fourth Karma;) from the
last results the existence of [the six sensible and cognizable properties
of] naturalf objects, moral and physical, (fifth Karma.) When the

obliterated throughout India every vestige of the splendid and extensive litera-
ture of the Buddhas, would have little scruple in expunging from their own sacred
books the royal lineage of the great founder of Buddhism.

* See the note on quotation 6 of the section A'di Sangha. Also the note on
quotation 1 of the Yatnika system.

+ So I render, after much inquiry, the Skad Ayatan, or six seats of the senses
external and internal ; and which are in detail as follows: Rupa, Savda, Ganda,
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archetypally embodied sentient principle comes to exercise itself on
these properties of things, then definite perception or knowledge is
produced, as that this is white, the other, black; this is right, the
other wrong, (sixth Karma.) Thence arises desire or worldly affection
in the archetypal body, (seventh Karma,) which leads to corporeal
conception, (eighth,) and that to physical birth, (ninth.) From birth
result the varieties of genus and species distinguishing animated nature,
(tenth Karma,) and thence come decay and death in the time and
manner peculiar to each, (eleventh and final Karma.) Such is the evolu-
tion of all things in Pravritti; opposed to which is Nirvritti, and the

Rasa, Sparsa, Dharma. There is an obvious difficulty as to Sparsa, and some
also as to Dharma. The whole category of the Ayatans expresses outward things :
and after much investigation, I gather, that under Rupa is comprised not only
colour, but form too, so far as its discrimination (or, in Kdrmika terms, its
existence) depends on sight; and that all other wunspecified properties of body
are referred to Sparsa, which therefore includes not only temperature, roughness,
and smoothness, and hardness, and its opposite, but also gravity, and even extend-
ed figure, though not extension in the abstract.

Here we have not merely the secondary or sensible properties of matter, but
also the primary ones; and, as the exisfence of the Ayafans or outward objects
perceived, is said to be derived from the Indriyds, (or from Mdnas, which is their
collective energy,) in other words, to be derived from the sheer exercise of the
percipient powers. Nor is there any difficulty thence arising in reference to the
Kgrmika doctrine, which clearly affirms that theory by its derivation of all things
from Pratyaya (belief), or from Avidya (ignorance). But the Indriyds and
Ayatans, with their necessary connexion, (and, possibly, also, the making Avidye
the source of all things,) belong likewise to one section at least of the Swabhd-
vika school ; aud, in regard to it, it will require a nice hand to exhibit this
Berkleyan notion existing co-ordinately with the leading tenet of the Swabldvikas.
In the way of explanation I may observe, first, that the denial of material entity
involved in the Indriys and Ayatdn theory (as in that of Avidya) respects solely
the versatile world of Prdwritti, or of specific forms merely, and does not touch
the Nirvrittikd state of formative powers and of primal substances, to which
latter, in that condition, the qualities of gravity, and even of extended figure, in
any sense cognizable by h.uman faculties, are denied, at the same time, that the
real and even eternal existence of those substances, in that state, is affirmed.

Second, though Dkarma, the sixth Ayatdn, be rendered by virtue, the appro-
priated object of the internal sense, it must be remembered, that most of the
Swabhdvikas, whilst they deny a moral ruler of the universe, affirm the existence
of morality as a part of the system of nature. Others again (the minority) of
the Swabhdvikas reject the sixth Indriya, and sixth Ayatan, and, with them, the
sixth Dhydni Buddha, or Vajrd Satwa, who, by the way, is the Magnus Apollo
of the Tdntrikdis, a sect the mystic and obscene character of whose ritual is
redeemed by its unusually explicit enunciation and acknowledgment of a ‘ God
above all.”

The published explanations of the procession of all things from Avidya appear
to me irreconcilably to conflict with the ideal basis of the theory. ‘

M 2
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recurrence of Nirvritti is the sheer consequence of the abandonment
of all absurd ideas respecting the reality and stability of Pravritti, or,
which is the same thing, the abandonment of Avidya: for, when
Avidya is relinquished or overcome, Sanscira and all the rest of the
Karmas or acts of the sentient principle, vanish with it; and also, of
course, all mundane things and existences, which are thence only
derived. Now, therefore, we see that Pravritti or the versatile world
is the consequence of affection for a shadow, in the belief that it is a
substance ; and Nirvritti is the consequence of an abandonment of all
such affection and belief. And Pravritti and Nirvritti, which divide
the universe, are Karmas; wherefore the system is called Kdrmika.
(Comment on Quotation 2.)

4. Since the world is produced by the Karma of Manas, or sheer
act of the sentient principle, it is therefore called Kdarmika. The
manner of procession of all things into existence is thus. From the
union of Updya and of Prdjna, Manas proceeded; and from Manas,
Avidya ; and from Avidya, Sanscdr; and from Sanscdr, Vinydna ; and
from Vijnydna, Nimardpa ; and from Ndmaripa, the Shad Ayatan™ ;
and from them, Vedana ; and from it, Trishna ; and from it, Upaddn ;
and from it, Bkave ; and from it, Jati ; and from it, Jaramarana. And
from Jdtirupya Manas, (i. e. the sentient principle in organized animate
beings) emanated the ten virtues and ten vices. And as men’s words
and deeds partake of the character of the one or the other, is their
lot disposed, felicity being inseparably bound to virtue, and misery to
vice, by the very nature of Karma.

Such is the procession of all things into existence from Manas
through Avidyd ; and when Avidyd ceases, all the rest cease with it.
Now, since Avidyd is a false knowledge, and is also the medium of all
mundane existence, when it ceases, the world vanishes; and Muanas,
relieved from its illusion, is absorbed into Updya Prajnat. Pravritti is
the state of things under the influence of Avidyd ; and the cessation of
Avidyd is Nirvritti : Pravritti and Nirvritti are both Karmas. (Another
comment on quotation 2.)

* i. e. colour, odour, savour, sound, the properties dependent on touch, (which
are harduoess, and its opposite, temperature, roughness and smoothness, and also
I believe gravity and extended figure,) and lastly, right and wrong. They are called
the seats of the six senses, the five ordinary, and oneinternal. In this quotation
I have purposely retained the original terms. Their import may be gathered
from the immediately preceding quotations and note, which the curious may
compare with Mr. CoLEBROOKE'S explication. See his paper on the Bauddhy
philosophy, apud Trans. Roy. As. Socy. quarto vol.

t The Vamdchéras say into Prajna Updya : see note on quotation 6 of the
section' 4’di Sangha.
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5. The actions of a man’s former births constitute his destiny*.
(Punya paroda.)

6. He who has received from nature such wisdom as to read his
own heart, and those of all others, even he cannot erase the characters
which Vidhdtrit has written on his forehead. (Avadan Kelpalati.)

7. As the faithful servant walks behind his master when he walks,
and stands behind him when he stands, so every animate being is
bound in the chains of Karma. - (Ditto.)

8. Karma accompanies every one, every where, every instant,
through the forest, and across the ocean, and over the highest moun-
tains, into the heaven of Indra, and into Pdtdla (hell); and no power
can stay it. (Ditto.)

9. Kax{£i, son of king Asoxa’, because in one birth he plucked
out the golden eyes from a Chaityaf, had his own eyes plucked out in
the next; and because he in that birth bestowed a pair of golden eyes
on a Chaitya, received himself in the succeeding birth eyes of unequal-
led splendour. (Avaden Kalpalatd.)

10. Sa'kva SiNHA’s son, named Ra'HurA BHADRA, remained six
yearsin the womb of hismother Yasopr4. Thepainandanxiety of mother
and son were caused by the Karmas of their former births. (Ditto.)

11. Although I had required (Sdkya speaks of himself) a perfect
body, still, even in this body, defect again appeared ; because I had yet
to expiate a small residue of the sins of former births. (Lallita Vistara.)

The Ydtnika System.

1. Iswara (A'di Buddha) produced Yaina from Prajna§ ; and the

cause of Pravritti and Nirvritti is Yatna ; and all the difficulties that

* Daivyd, identified with 4’di Buddhaby thetheistic, and with Fate, by the atheis-
tic doctors. The precise equivalent of the maxim itselfis our ¢ conduct is fate.’

+ Bramha, but here understood to be Karma.

1 Chaitya is the name of the tomb temples or relic-consecrated churches of
the Buddhists. The essential part of the structure is the lower hemisphere :
above this a square basement or Toran always supports the acutely conical or
pyramidal superstructure, and on all four sides of that basement two eyes are
placed.  Wherever the lower hemisphere is found, is indisputable evidence
of Buddhism, e. g. * the topes’ of Manikdlaya and of Peshawar. In nicies at
the base of the hemisphere are frequently enshrined four of the five D/iyani
Buddhas, one opposite to each cardinal point. AZkskobhya occupies the eastern
nich ; Rafna sambhava, the southern; Amitabha, the western, and Amog/liasid.ie,
the northern. Vairockana, the first Dhydni Buddha, is supposed t~ occuyv the
centre, invisibly. Sometimes, however, he appears visibly, beicg i ced at the
right-hand of Akskobhya.

§ This, as I conceive, is an attempt to remedy that cardinal def-ct of the
older Swdbhivika school, viz. the denial of personality, and conscicus power

~and wisdom in the first cause. To the same effect is the Karmnika assertion,
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occur in the affairs of this world and the next are vanquished by Yatna
(or conscious intellectual effort). (Divya Avadan.)

2. That above mentioned Iswara, by means of Yatna, produced the
five Jaydns, whence sprang the five Buddhas. The five Buddhas, in
like manner, (i. e. by means of Yaina,) produced the five Bodki satwas :
and they again, by the same means, created the greater Devatds from
their bodies, and the lesser ones, from the hairs of their bodies. In
like manner, Brauma’ created the three Lokas* and all moving and
motionless things. Among mortals, all difficulties are overcome by
Yatna ; for example, those of the sea by ships, those of illness by medi-
cine, those of travelling by equipages—and want of paper, by prepared
skin and bark of trees. And as all our worldly obstacles are removed
by Yatna, so the wisdom which wins Nirvritti for us is the result of
Yotna; because by it alone are charity and the rest of the virtues ac-
quired. Since therefore all the goods of this world and of the next
depend upon Yatna, Sa’kya SinuA wandered from region to region to
teach mankind that cardinal truth. (Comment on Quotation 1.)

3. That A'di Buddha, whom the Swabhdavikas call Swabhdva, and the
Aiswdrikas, Iswarat, produced a Bodhi satwae, who, having migrated
through the three worlds, and through all six forms of animate exis-
tence, and experienced the goods and evils of every state of being,
appeared, at last, as Sdkye Sinhka, to teach mankind the real sources of
happiness and misery, and the doctrines of the four schools of philo-
sophyi; and then, by means of Yatna, having obtained Bodhi-jnydn,
and having fulfilled all the Pdramitds (transcendental virtues), he at
length became Nirvdn. (Divya Avadin.)

4. Sa’kya SiNHA, having emanated from that self-existent which,
according to some, is Swabhdva, and according to others, is Iswara,
was produced for the purpose of preserving all creatures. He first
adopted the Pravritti Marge (secular character), and in several births
exercised Yatna and Karma, reaping the fruits of his actions in all the
three worlds. He then exercised Yatre and Karma in the Nirvritti

that MANAs proceeded from the union of Updya and Prdjna. Karma I under-
stand to mean conscious moral effort, and Pafna, conscious intellectual effort,
Their admission in respect to human nature implies its free will, as their assig-
nation to the divine nature implies its personality.

* The celestial, terrene, and infernal divisions of the versatile universe.

+ Passages of this entirely pyrrhonic tenure incessantly recur in the oldest
and highest authorities of the Buddhisls; hence the assertion of the preface
that Sugatism is rather sceptical than atheistically dogmatic.

I Expressly called in the comment the Swobhdvika, Aiswdrike, Yatnikd, and
Karmika systems. I find no authority in Sangata books for the Brahminical
nomenclature of the Bauddka philosophical schools.
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Mdrga (ascetical or monastic character) essaying a release from this
mortal coil, fulfilling the ten virtues from the Safya to the Dwdpara
Yuga, till at last, in the Kali Yuga, having completely freed himself
from sublunary cares, having become a Bhikshuka*, and gone to Buddh
Gyd, he rejected and reviled the Briahmanical penance, did all sorts of
true penance for six years under the tree of knowledge on banks of the
Niranjana river ; conquered the Namuchimarat, obtained Bodhi-jnydn,
became the most perfect of the Buddhas, seated himself among the Bodh:
satwas, (Ananda © Bhikshw’ and the rest,) granted wisdom to the simple,
fulfilled the desires of millions of people, and gave Mokshal to them
and to himself. (Lallita Vistdra.)

5. A hare fell in with a tiger : by means of Yafna the hare threw
the tiger into a well. Hence it appears that Yatra prevails over phy-
sical force, knowledge, and the Mantras. (Bhadra Kalpavadan.)

6. Nara Sinua (Rija of Benares) was a monster of cruelty. Sarra
Swima Rdja, by means of Yatra, compelled him to deliver up 100
Radjkumdrs, whom Nara SinuA had destined for a sacrifice to the gods.
(Bhadra Kalpavadan.)

7. Supuana KumAra found a beautiful daughter of a horse-faced
R4ja named Dru’ma. By means of Yatnra he carried her off, and kept
her ; and was immortalized for the exploit. (Swayambhu Purdna.)

A’di Buddha.

1. Know that when, in the beginning, all was perfect void (Makd-
sunydta§), and the five elements were not, then A/di Buddha, the stain-
less, was revealed in the form of flame or light.

* Mendicant : one of the four regular orders of the Bauddhas.—See the Preface.

+ A Daitya of Kdnchanapara, personification of the principle of evil. Bodhi-
Jnyan is the wisdom of Buddhism. ANANDA was one of the first and ablest of
Sa’kva’s disciples. The first code of Buddhism is attributed to him.

1 Emancipation, absorption.

§ The doctrine of Sunydia is the darkest corner of the metaphysical laby.
rinth. 18 kinds of Sunydta are enumerated in the Rakshe Bhagavati. I under-
stand it to mean generally space, which some of our philosophers have held to
be plenum, others a vacuum. In the transcendental sense of the Buddhists, it
signifies not merely the universal i, but also the modus existendi of all things
in the state of quiescence and abstraction from phznomenal being. The Bud-
dhisis have eternised matter or nature in Zkaf state. The energy of nature ever
s, but is not ever exerted ; and when not exerted, it is considerasd to be void of
all those qualities which necessarily imply perishableness. Most of the Bud.
dhists deem (upon different grounds) all phenomena to be as purely illusory as
do the Vedantists. The phe®nomena of the latter are sheer energies of God;
those of the former are sheer energies of Nature, deified and substituted for God.
See note on quot. A’di Sangha. The Aiswarikas put their A’di Buddha in place
of the nature of the older Swobhdvikas. See Journal of As. Soc. No. 33, Art. 1.
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2. Hein whom are the three gunas, who is the Mahd Mirti and
the Visvaripa (form of all things), became manifest: he is the self-
existent great Buddha, the A'di ndth, the Maheswara.

3. He is the cause of all existences in the three worlds ; the cause
of their well being also. From his profound meditation (Dhydn), the
universe was produced by him. —

4. He is the self-existent, the Isware, the sum of perfections, the
infinite, void of members or passions: all things are types of him, and
yet he was no type : he is the form of all things, and yet formless.

5. He is without parts, shapeless, self-sustained, void of pain and
care, eternal and not eternal®*; him I salute. (Kdranda Vyiiha.)

6. A'di Buddha is without beginning. He is perfect, pure within,
the essence of the wisdom of thatness, or absolute truth. He knows all
the past. His words are ever the same.

7. He is without second. He is omnipresent. He is Nairatmya
lion to the Kutirtha deert. (Nam sangiti.)

8. I make salutation to A'd: Buddha, who is one and sole in the
universe ; who gives every one Bodhki-jnydn ; whose name is Updya ; who
became manifest in the greatest Sunydta, as the letter A. Who is the
Tathagata ; who is known only to those who have attained the wisdom
of absolute truth. (Ditto.) '

9. As in the mirror we mortals see our forms reflected, so 4'd:
Buddha is known (in Pravritti) by the 32 lakshanas and 80 anwvinjanas.
(Ditto.)

10. As the rainbow, by means of its five colours, forewarns mortals
of the coming weather, so does A'di Buddha admonish the world of its
good and evil actions by means of his five essential colours}. (Ditto.)

* One in Nirvritti ; the other in Pravritti ; and so of all the preceding con-
trasted epithets. Nirvritti is quiescence and abstraction: Prawritfi, action and
concretion. All the schools admit these two modes, and thus solve the difficulty
of different properties existing in cause and in effects.

+ Comment says, that Nairatmya is ¢ Sarva Dharmandm nirabhds lakshanang ;'
and that Tirtha means Moksha, and Kitirtha, any perversion of the doctrine
of Moksha, as to say it consists in absorption into Brakm : and it explains the
whole thus, ¢ He thunders in the ears of all those who misinterpret Mokska,
there is no true Moksha, but Sunydfa.’ Another comment gives the sense thus,
dividing the sentence into two parts, ¢ There is no atma (life or soul) without
him : he alarms the wicked as the lion the deer.” The first commentator is a
Swobhdvika ; the second, an Aiswarika one.

I White, blue, yellow, red, aud green, assigned to the five Dhyani Buddhas.

For a detail of the lakskanas, anwvinjanas, balas, basitas, &c. of the neighbour-
ing quotations, see Appendix A.
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11.  A'di Buddha delights in making happy every sentient being ; he
tenderly loves those who serve him. His majesty fills all with reve-
rence and awe. He is the assuager of pain and grief. (Ditto.)

12. He is the possessor of the 10 virtues; the giver of the 10 vir-
tues : the lord of the 10 heavens ; lord of the Universe : present in the
10 heavens. (Ditto.) ‘

13. By reason of the 10 jrydns, his soul is enlightened. He too is
the enlightener of the 10 jaydns. He has 10 forms and 10 significa-
tions, and 10 strengths, and 10 basitas. He is omnipresent, the chief
of the Munis. (Ditto.)

14. He has five bodies, and five juydrs, and five sights; is the
mikat of the five Buddhas, without partner. (Ditto.)

15. He is the creator of all the Buddhas : the chief of the Bodhi-
satwas are cherished by him. He is the creator of Prajrd, and of the
world ; himself unmade. Aliter, he made the world by the existence of
Prajnd ; himself unmade. He is the author of virtue, the destroyer of
all things*. (Ditto.)

16. He is the essence of all essences. He is the Vajra-dtma. He
is the instantly-produced lord of the universe; the creator of Akdsh.
He assumes the form of fire, by reason of the Prajnya-rupi-jnydn, to
consume the straw of ignorance. (Ditto.)

A’di Prajnd, or Dharma.

1. I salute that Prdjrd Paramitd, who by reason of her omniscience
causes the tranquillity-seeking Srdvakast to obtain absorption ; who, by
her knowledge of all the ways of action, causes each to go in the path
suited to his genius, of whom wise men have said, that the external and
internal diversities belonging to all animate nature, as produced by her,
who is the mother of Buddha (Buddhe Mdtra) of that Buddha to whose
service all the Srdvakas and Bodhi-satwas dedicate themselves. (Pan-
chavingsati Sahasrika. )

2. First air, then fire, then water, then earthi, and in the centre of
earth, Suméru, the sides of which are the residence of the 33 millions

* The comment on this passage is very full, and very curious, in as much as it
reduces many of these supreme deities to mere parts of speeck. Here is the
summing up of the comment: ¢ He (4’di Buddha) is the instructor of the Bud-
dhas and of the Bodhi-satwas. He is known by the knowledge of spiritual
wisdom. He is the creator and destroyer of all things, the fountain of virtue.’
Spiritual wisdom is stated to consist of Sila, Samdadhi, Prdjnd, Vimdkhti, and
Jnyan.

+ Name of one of the ascetical orders of Buddhists. See Preface.

1 In this enumeration of material elements, A%dsk is omitted : but it is men-
tioned, and most emphatically, in quo. 4, as in the 50 other places quoted. I

N
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of gods (Devatds), and above these, upon a Lotos of precious stones,
sustaining the mansion of the moon (or a moon-crescent) sits Prdjnd
Paramita, in the Lallita-dsan manner* ; Prdjnd, the mother of all the
gods (Prasi-bhagavating), and without beginning or end, (anddyant.)
( Bhadra Kalpavaddn.)

3. I make salutation to the Prdjnd Devi, who is the Prajnd Paramita,
the Prdjnd rupa, the Nir rupa, and the universal mother. ("Pujd kand. )

4. Thou Prajna art, like Akash, intact and intangible; thou art
above all human wants; thou art established by thy own power. He
who devoutly serves thee serves the Tathdgata also. (Ashta Sahasrika.)

5. Thou mighty object of my worship! thou Prdjnd, art the sum of
all good qualities ; and Buddha is the Gird of the world. The wise
make no distinction between thee and Buddha. (Ashta Sahasrika.)

6. O thou who art merciful to thy worshippers, the benevolent,
knowing thee to be the source of Bauddha excellence, attain perfect
happiness by the worship of thee! (Ditto.)

7. Those Buddhas who are merciful, and the Giiris of the world, all
such Buddhas are thy children. Thou art all good, and the universal
mother (Sakaljagat Pita Maki). (Ditto.)

8. Every Buddha assembling his disciples instructs them how from
unity thou becomest multiformed and many named. (Ditto.)

9. Thou comest not from any place, thou goest not to any place.
Do the wise nowhere find theet ? (Ditto.)

10. The Buddhas, Pratyéka Buddhas, and Srdvakast, have all de-
voutly served thee. By thee alone is absorption obtained. These are
truths revealed in all Shdstras. (Ditto.)

11. What tongue can utter thy praises, thou of whose being (or
manifestation) there is no cause by thy own will. No Purdna hath
revealed any attribute by which thou mayest certainly be known. (Ditto.)

12. When all was Sunydta, Prdjnd Devi was revealed out of Akdsh
with the letter U; Prdjrd, the mother of all the Buddhas and Bodhi-
satwas, in whose heart Dharma ever resides; Prdjnd, who is without
the world and the world’s wisdom, full of the wisdom of absolute truth :

like manner, the five elements are frequently meationed, without allusion to the
6th, which however occurs in fit places. Omission of this sort is no denial.

* i, e. one leg tucked under the other, advanced and resting on the bow of
the moon-crescent.

+ The force of the question is this, the wise certainly find thee.

t The Buddhas are of three grades : the highest is Makd ¥dna, the medial,
Pratycka, and the lowest, Sravdka. These three grades are called collectively
the Tri-Ydna, or three chariots, bearing their possessors to transcendental glory.

A
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the giver and the ikon of that wisdom; the ever living (Sanatani);
the inscrutable; the mother of Buddha*. (Pujd kand.)

13. O Prdjnd Dévi! thou art the mother (Janani) of all the Bud-
has, the grandmother of the Bodhi-satwas, and great grandmother of
all (other) creatures! thou art the goddess (Isané). (Ditto.)

14. Thou, Sri Bhagavati Dévi Prdjnd, art the sum of all the sci-
ences, the mother of all the Buddhas, the enlightener of Bodhi-jnyin,
the light of the universe ! (Gunakdranda Vyiha.)

15. The humbler of the pride of Namuchi-mdra, and of all proud
ones : the giver of the quality of Safya ; the possessor of all the sciences,
the Lakshmi; the protector of all mortals, such is the Dharma Ratna.
(Ditto.)

16. All that the Buddhas have said, as contained in the Mahd Ydna
Sitra and the rest of the Satras, is also Dharma Ratnat. (Ditto.)

17. Because Buddha sits on the brow, the splendbur thence derived
to thy form illuminates all the ethereal expanse, and sheds over the
three worlds the light of a million of suns, the four Devatds, Brakma,
Vishnu, Mahésa, and Indra, are oppressed beneath thy feet, which is ad-
vanced in the Alir- Asan. O Arya Tdrd! he who shall meditate on thee
in this form shall be relieved from all future births. (Sarakd Dhard}.)

18. Thy manifestation, say some of the wise, is thus, from the
roots of the hairs of thy body sprang Akdsh, heaven, earth, and hades,
together with their inhabitants, the greater Devatds, the lesser, the
Daityas, the Siddhds, Gandharbas, and Ndgas. So too (from thy hairs),
wonderful to tell! were produced the various mansions of the Buddhas,
together with the thousands of Buddhias who occupy them§. From
thy own being were formed all moving and motionless things without
exception. (Ditto.)

19. Salutation to Prdjnd Dévi, from whom, in the form of desire,

* Sugatja, which the Vdmachirs vender, ¢ of whom Buddka was born ;’
the Dakshindchars, ¢ born of Buddha,’ or goer to Buddha, as wife to husband.

+ Hence the scriptures are worshipped as forms of A4’di Dharma Sttra, means
literally thread (of discourse), aphorism. Sdkya, like other Indian sages, taught
orally, and it is doubtful if he himself reduced his doctrines to a written code,
though the great scriptures of the sect are now generally attributed to him.
Sitra is now the title of the dooks of highest authority among the Bauddhas.

1 Composed by Sarvajna Mitrapada of Kaskmir, and in very high esteem,
though not of scriptural authority.

§ These thousands of Buddkas of immortal mould are somewhat opposed to
the so called simplicity of Buddhism !! whatever were the primitive doctrines
of Sékya, it is certain that the system attributed to him, and now found in the
written authorities of the sect, is the very antipodes of simplicity.

N 2
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the production of the world was excellently obtained*, who is beauti-
ful as the full moon, the mother of A’di Buddha, (Jinindra Matra,) and
wife of (the other) Buddha, who is imperishable as adamant. (Sddhana
Mala.)

20. That Yoni, from which the world was made manifest, is the
Trikondkar Yantra. In the midst of the Yantra or trikon (triangle) is a
bindi (point, cypher) : from that bindi, A'di Prdjnd revealed herself by
her own will. From one side of the triangle 4'di Prajed produced
Buddha, and from another side, Dkarma, and from the third side,
Sangha. That A'di Prdjnd is the mother of that Buddha who issued
from the first side ; and Dharma, who issued from the second side, is
the wife of the Buddha of the first side, and the mother of the other
Buddhas. (Comment on quotation 19.)

21. Salutation to Prdjnd Pdramitd, the infinite, who, when all was
void, was revealed by her own will, out of the letter U. Prdjnd, the Sakti
of Upiya, the sustainer of all things, (Dharmiki) the mother of the
world, (Jagat-mdtra ;) the Dhydnripa, the mother of the Buddhas. The
modesty of women is a form of her, and the prosperity of all earthly
things. She is the wisdom of mortals, and the ease, and the joy, and
the emancipation, and the knowledge. Prdjrd is present every where.
(Sadhana Mdla.)

A'di Sangha.

1. That A'mitabha, by virtue of his Samta-jnydn, created the Bodhi-
satwa named Padma-pdni, and committed to his hands the Jlotost.
(Gunakdrande Vyiha.)

* Dharmadya-sangata Kamrupini, variously rendered, ¢ well got from the rise
of virtue,’ ¢ well got from the rise or origin of the world ;' also asin text, Dhar-
madya, the source of all things, signifies likewise the Yoni, of which the type
is a triangle. See 20. The triangle is a familiar symbol in temples of the Buddha
Saktis, and of the Triad. f The point in the midst represents either
A’di Buddha or A’di Prejnd, according to the theistic or atheistic tendency of

his opinions who uses it. Our commentator is of the Vdmdchdr or Atheistic
school, and such also is his text.

1 Type of creative power. A’mitabha is the 4th Dhyani or celestial Buddha :
Padma-pdni is his AZon and executive minister. Padma-pdniis the presens Divus
and creator of the existing system of worlds. Hence his identification with the
third member of the Triad. He is figured as a graceful youth, erect, and bearing:
in either hand a lofos and & jewel. The last circumstance explains the meaning
of the celebrated Shadakshari Mantra, or six-lettered invocation of him, viz, ~
Om! Mane padme hom ! of which so many corrupt versions and more corrupt
interpretations have appeared from Chinese, Tibetan, Japanese, Mongolese,
and other sources. The manira in question is one of three, addressed to the
several members of the Triad. But the prasens Divus, whether he be Augustus
or Padma-pdni, is every thing with the many. Hence the notoriety of this
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2. From between his (Padma-pdni’s) shoulders sprang Brahma ;
from his forehead, Mahd Déva ; from his two eyes, the sun and moon ;
from his mouth, the air; from his teeth, Saraswati; from his belly,
Varuna ; from his knees, Lakshmi; from his feet, the earth; from his
navel, water ; from the roots of his hair, the Jndras and other Devatds.
(Ditto.)

3. For the sake of obtaining Nirvritti, I devote myself to the feet of
Sangha, who, having assumed the three Gunras, created the three worlds.
(Puja kand.)

4. He (Padma-pdni) is the possessor of Satya Dharma, the Bodhi-
satwa, the lord of the world, the Makd-satwa, the master of all the
Dharmas. (Gunakdranda Vyiha).

5. The lord of all worlds, (Sarvalokadhipa,)the Sri-mdn, the Dharma
Rdja, the Lokeswara, sprang from A’di Buddhs* (Jinatmuja.) Such is
he whom men know for the Saengha Ratna. (Ditto.)

6. From the union of the essences of Updya and of Prdjrat pro-
ceeded the world, which is Sangha.

mantra, whilst the others are hardly ever heard of, and have thus remained
unknown to our travellers.

* From A'mitabha Buddha immediately : mediately from A’di Buddha.

+ Such is the Aiswarika reading. The Prdjnikas vead ‘from the union of
Préjna and Updya.’

With the former, Updya is A’di Buddha, the efficient and plastic cause, or
only the former; and Prdjnéis A’di Dharma, plastic cause, a biunity with
Buddha, or only a product, With the latter, Updya is the energy of Prdjna,
the universal material cause.

The original aphorism, as I believe, is, ¢ Prdjnoupayatmakang jagata,’ which
I thus translate : * From the universal material principle, in a state of activity,
proceeded the world.” This original Sufre has, however, undergone two trans-
formations to suit it to the respective doctrines of the Triadic Aiswarikas andof the

(armikas. The version of the former is, Updyprdjnamakang sangha ; that of the
latter is, Upéyprajnatmakang manase. Of both, the Updya isidentical with 4'di
Buddha, and the Prdjnd with A’di Dharma. But the result—the unsophisti-
cated jagat of the Prdjnikas, became 4’di Sangha, a creator, with the Aiswarikas ;
and Manasa, the sentient principle in man, the first production, and producer
of all other things, with the Karmikas. Avidya, or the condition of mundane
things and existences, is an illusion, alike with the Prdjnikas and with the
Kérmikas. But, whilst the former consider Avidya tbe uuiversal affection of
the material and immediate cause of all things whatever ; the latter regard Avidya
as an affection of manas merely, which they hold to be an immaterial principle
and the mediate cause of all things else, A’di Buddhe being their final cause.
The phznomena of both are homogeneous and unreal: but the Prdjnikas derive
them, directly, from a material source—the Kdarmikas, indirectly, from an
immaterial fount. Our sober European thoughts and languages can scarcely
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P. S. With regard to the consistency or otherwise of the view of
the subject taken in the sketch of Buddhism, with the general tenor of
the foregone quotations, 1 would observe, that the ideal theory involved
in the Prdjnika, Swabhdvika, and in the Karmika doctrines, was omit-
ted by me in the sketch, from some then remaining hesitation as to
its real drift, as well as its connexion with those schools, and no
other. Upon this exclusive connexion I have still some doubt. For
the rest, I retain unchanged the opinions expressed in the sketch, that
the Karmika and Ydtnika schools are more recent than the others—
that they owe their origin to attempts to qualify the extravagant quiet-
ism of the primitive Swabhdvikas, and even of the Aiswarikas—and
that their contradistinguishing mark is the preference given by them
respectively to morals, or to intellect, with a view to final beautitude.
The assertion of the Ashtasahasrika, that Swabhava, or nature absolutely
disposes of us, not less than the assertion of others, that an immaterial
abstraction so disposes of us, very logically leads the author of the
Buddha Charitra to deny the use of virtue or intellect. To oppose’
these ancient notions was, I conceive, the especial object of those who,
by laying due stress on Karma and Yatna, gave rise to the Kdrmika
and Yatnika schools. But that these latter entertained such just and
adequate notions of God’s providence, or man’s free will, as we are
familiar with, it is not necessary to suppose, and is altogether impro-
bable. None such they could entertain if, as I believe, they adopted
the more general principles of their predecessors. The ideal theory
or denial of the reality of the versatile world, has, in some of its
numerous phrases, a philosophical foundation ; but its prevalence and
popularity among the Buddhists are ascribable principally to that enthu-
siastic contempt of action for which these quietists are so remarkable.
Their passionate love of abstractions is another prop of this theory.

cope with such extravagancies as these: but it would seem we must call the one
doctrine material, the other, immaterial, idealism.

The phenomena of the Prdjnikas are sheer energies of matter, those of the
Karmilkas, are sheer (human) perceptions. The notions of the former rest on
general grounds—those of the latter, on particular ones, or (as it has been
phrased) upon the putting the world into a man's self; the Greek *‘ panton
metron anthropos.”

Erratum in No. 49, January, 1836, )
Page 30, line 2 of note, for © preferred,’ read ¢ postponed,’
»s (et passim) for ¢ Sangata,’ read ¢ Saugata.’
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APPENDIX A.

Detailed Enumeration of some of the principal Attributes of A'p1 BUDDHA, re-
Serred to in the proceeding Quatations under that Head.

TifETEmaate |
gxifgaqifogzaaar
gafafgagrfoyiga=sar =
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mtm?rq'mma?n L %irmamn W
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Tecaifuar ' gefgwamafyar a¢
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2
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APPENDIX B.
Classified Enumeration of the principal Objects of Bauddha Worship.
Ekamnaya.
Upaya.
’Adi-Buddha.
Maha-Vairochana.

Ekdmnéyt.
Prajn4.
Prajna-paramité.
Dwaydmndya.
1. 2.
Upéya. Prajna, { Root of theistic doctrine.
1. 2.
Prajn4. Upaya, {Root of atheistic ditto.
Trayamnaya.
2. 1. 3.
Dharma. Buddha. Sangha.
2. 1. 3.
Sangha. Buddha. Dharma.
. 2. 3.
Buddha. Dharma. Sangha.
Pancha-Buddhdmndya.

4. 2. 1. 3. 5.
Amitabha, Akshobhya. Vairochana. Ratnasambhava. Amoghasiddha.

, Pancha-Prajndmnayt.
4. 2. 1. 3. 5.
P4ndara. Lochand. Vajradh4itwisvari, M4maki, Tar4.
Pancha-Sanghamndya.
4. 2. 1. 3. .,
Padmapani. Vajrapani., Samantabhadra. Ratnap4ni. Viswapéni.
Pancha-Sangha- Prajndmndyt.

4, 2. 1. 3. 5.
Bhrikuti-tard. Ugratard. Sitatard. Ratnatara. Viswatdrd.
Matantara-Pancha- Buddhdmndya.

1. 2. 3. 4. 5.
Vairochana. Akshobhya. Ratnasambhava. Amwmitibha. Amoghasiddha.

Matdntara-Pancha- Prajndmndyt.

1. 2. 3. 4. 5.
Vajradhdtwisvarl, Lochani. MéAmaki. Pandard. Tair4.

Matantara-Pancha-Sanghdmndya.

1. 2. 3. 4. 5.
Samantabhadra. Vajrapini. Ratnapdni., Padmapiuni. Viswapéni.

Maténtara- Pancha- Sangha-Prajndmndyt.

1. 2, 3. 4. 5.
Sitatdrd. Ugratdrd. Ratnatdrd. Bhrikutitdrd. Visvatédrd.
Matantara-Pancha- Buddhdmndya.

4. 2. 1. 3. 5.
Amitibha, Amoghasiddha. Vairochana. Ratnasambhava. Akshobhya.

Moatantara- Poncha- Prajndmndayt.

4. 2. 1. 3. 5.
Tar4, Md4maki. Vajradhdtwisvari. Pindard. Lochan4.
Shad-A'"mnéya-Buddhah.

1. 2. 3. 4, 5. 6.
Vairochana. Akshobhya. Ratnasambhava. Amitdbha, Amoghasiddha, Vajrasatwa.



1836.] Authorities on Buddhism. - 95
Shat- Prajndmndysi,

1. - 2. 3. 4, 5. 6.
Vajradhétwisvari, Lochani. M#maki. Pindard. T4rd. Vajrasatwatmika.
Shat-Sanghdmndya.

1. 2. 3. 4. . 6.
Samantabhadra. Vajrap4ni. Ratnapéni. Padmapani. Viswapani. Ghantapani.
Ménushiya-Supta- Buddhdmndya.

1. 2. 3. 4. 5. 6. 7.
Vipasyi. Sikhf. Viswabhé. KakGtsanda. Kanakamuni. Késyapa. Sékyasinha,
Matantara-Manushiya-Saepta- Buddhdmndya.

6. 4. 2. 1. 3. - 5. 7.
Késyapa. Kakiitsanda. Sikhi. Vipasyi. Viswabh@. Kanakamuni. S4kyasinha.
Prajnd-Misrita-Dhydni- Nava- Buddhdmndya.

2. 1. 3.
Akshobhya. Vairochana-Vajradhdtwisvarf. Ratnasambhava.

8. 6. , 4. - 5. 7. 9.
Pandard. Lochana. Amitdbha. Amoghasiddha. Mamaki. TarA.
Dhydni-Nava- Buddhdmndya.

4. 2. 1. - 3. 5.
Amitabha. Akshobhya. Vairochana. Ratnasambhava. Amoghasiddha.

8. B f .
Vajradharma, Vajrasatwa. Vajrardja. Vajrakarma.
Dhyédni- Nava-Prajndmnayt.

4. 2. 1. . 3. 5.
Pindard. Lochand. Vajradhdtwisvari. ‘Mémaki. T4ra.
8. 6. 7. - .
Dharmavajrini. VajrasatwAtmika. Ratnavajrini. Karmavajrini.
Dhydni-Nava-Senghdmndydh.

4. 2. - - 1. 3. 5.
Padmapéni. Vajrapdni. Samantabhadra. Ratnapéni. Viswapéni.
8. 6. 7. 9.
Dharmapéni. Ghantapini. Manipani. Karmapéni.
Misrita- Nava-Buddhdmndydndm ete Misrita-Nava-Sanghdimndyih.

2. 1. . 3.
Maitreya. Avalokiteswara. Gaganaganja.

6. 4. 5. 7.
Manjughosha, Samantabhadra. Vajrapdni. Sarva-nivarana-vishkambhi.

8. 9.
Kshitigarbha. Khagarbha.
Misrita- Nava-Buddhdmndydnam ete Neva-Dharmémndydh Poustakih Buddha-Dhar-
ma-sangha-Mandale Pdjanakrame étan Milam.,

2. 1. 3.
GandavyGiha. Prajna-piramitd. DasabhGmiswara.

6. - 4. - 8. 7.
Saddharmapundarika. Samadhiraja. Lankévatira. Tathagataguhyaka.

8. 9.
Lalita-vistara, Suvarna-prabha.
Nava-Bodhisatwa-Sangha-Prajndmndydh.

4. 2. 1. 3. 5.
Sitatdrd. Maitrayani, Bhrikutitdrd. Pushpatdrd. Ekajata.

8. 6. 7. 9.
Dipatdrd. Vdgiswarf. Dhfipatari. Gandhatdra.
Nava-Devt- Prajnamndyé.

2. 1. 3. 8. 4.
Vajravidarint, Vasundhard. Ganapati-hridayd., Mérichi. Ushnisha-vijaya.

5. 7. 8. 9.
Parnasavari, Grahamatrikéd. Pratyangird. Dhwajagrakey(ri.
o2
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Misrita- Nava-Dharmimnaydh.
5.

4. 2. 1. 3.
Péindard. Lochani. Vajradhétwiswari., Mémaki, Tara.

. 6. Co . .
Pratysangiré. Vajrasatwé tmika. VasuZxdharé. Guhyeswari.
Manushtya-Nava-Buddhamndydh.

4. 2. i 1. 3.. 5.
Sikhi Ratnagarbha. Dipankara. Vipasyi. Viswabht.

8. 6. . .
Késyapa. Kakutsanda. KanalZamuni. Sﬁkgyasinha.
Mdnushtyd- Nava-Buddhamndydkh.

1. 2. 3. 4. 5.
Dipankara. Ratnagarbha, Vipasyi. Sikhi. Viswabhd.
6. . 8. .
Kakutsanda. KanalZamuni. Kasyapa. Sékygsinha.
Maéanushtya- Nava-Prajndmndyt.

1. 2. 3. 4., 5.
Jwéldvati. Lakshanavati. Vipasyanti. SikhdmAlini. Viswadhara.

6. 7. 8. 9.
Kakudvati.. Kanthanamalini, Mahidhar4. Yasodhara.
Nava Bhikshu-Sanghdmndydh.
1. © 2. 3. 4. 5.
Pradipeswara. Ratnardja. Mahdmati. Ratnadharad. A'késaganja.

6. . 8. 9.
Sakalamangala. Kanakardja. Dharmodara, Ananda.
Iti Sri-Ekamndyadi- Navémndya-DevalGh Samdptdh.

N.B. The authority for these details is the Dharma Sangraha, or catalogue
raisonné of the terminology of Bauddha system of philosophy and religion.

II1.—Notes explanatory of a Collection of Geological Specimens from
the Country between Hyderabad and Nagpur. By J. G. MALcoLMSON,
Assistant Surgeon, Madras Establishment. Pl. V. ’

I had the pleasure of forwarding from Madras, a selection of geolo-
gicalspecimens, collected in May, 1833, between the cities of Hyderabad
and Nagpur. I regret, that circumstances prevented my doing this
sooner, and that the notes in explanation of the localities whence they
" were obtained, must now be short and imperfect; I hope, however,
that the specimens themselves will be of use in illustrating the geology
of a tract of country hitherto undescribed, and which connects the
formations of the south-east of the Deccan, with those in the neigh-
bourhood of the valley of the Narbada.

From my inability to identify, describe, and figure the numerous
fossils, discovered in the tract of country between the Godavery
and the town of Hinganghdt, 47 miles south of Nagpur, and the
importance of these, in reference to the questions as to the relative
age of the great trap formation of the Deccan, and of the west of
India, and the clayslate formation of Vovsey, with its associated sand-
stone*, and the periods of elevation of the granitic rocks, on which

* See his account of the diamond mines of Banganapilly.—As. Res, xviii,



